Introduction
The diversity that exists among cultures and religions in a world that, on the one hand, has an enormous need for unity and peace, and where, on the other hand, this unity is overpowered by divisions that are so strong that they cause conflicts and wars, makes it necessary for all peoples living in different countries and on different continents to take a concrete and definitive stand. Peoples of different cultures and religions can no longer remain mutually ignorant of or neutrally distant from each other; for, contact between different cultures and religions, which highlights their differences, is unavoidable. Since interreligious and intercultural contact is inevitable, it is necessary for individuals to facilitate this contact particularly through their own engagement in it. Successfully achieving unity among peoples largely depends on the way in which people overcome cultural and religious confrontation. One possible, effective, and pertinent way to overcome religious and cultural confrontation is to seek union through interreligious dialogue Jesus as the new temple, while St. John writes about Jesus speaking to the Samaritan woman at the well about worshiping the Father "in spirit and in truth" (John 4:23-24). The person of Jesus Christ, and not a concrete place (i.e., the temple, the holy mountain, or other holy sites), is key to the "new" Christian worship. In Christ, the Church community will succeed the temple as the center of Christian worship. Unlike hermetic and rigorous Judaism, to which many of the first Christians initially belonged, Christianity and the Christian community are open to more people because the criterium by which a person becomes a member is his profession of faith in the Son of God.
On the issue of Christian morality, it is possible to use the German theologian Hans Urs von Balthasar's statement (which was approved in forma generica by the 1974 International Theological Commission) from his The Nine Theses as an argument for referring all norms to the source that we find in the Person of the Second Adam. 4 From the aforementioned document and the arguments contained within it, it is clear that the person of Jesus Christ is key to understanding Christianity. He is present in various forms in a variety of religions throughout the world. While his enduring presence can serve as the basis for interreligious dialogue, it can also make this dialogue more difficult. The Congregation for the Doctrine of the Faith's declaration entitled Dominus Iesus, which was published on August 6, 2000, has confirmed Von Balthasar's teaching on the person of Jesus Christ. 5 The conciliar document Declaration on the Relation of the Church to 4 "The Christian who lives by faith has the right to base his moral activity on his faith. Since the content of his Faith, namely, Jesus Christ, who revealed to us God's trinitarian love, assumed not only the form and the guilt of the first Adam but also the limitations, anxieties, and decisions of his existence, there is no danger that the Christian will fail to find the first Adam in the Second Adam and along with him his own moral dilemma […] Christian ethics must be elaborated in such a way that its starting point is Jesus Christ, since he, as the Son of the Father, fulfilled the complete will of the Father (= everything that must be done) in this world. He did this "for us" so that we might gain our freedom from him, the concrete and plenary norm of all moral action, to accomplish God } s will and to live up to our vocation to be free children of the Father. Jesus Christ is the concrete categorical imperative. The error had to do with a contradiction of the controversial categorization of the Jews as Christians' older brothers in faith. According to Fr. Chrostowski, such a literal understanding of Pope John Paul II's words results in many inaccuracies that must be constantly corrected, which makes it even more difficult for Catholics and Jews to formulate positions in their dialogue. See. http://ekai.pl/ wydarzenia/polska/x23364/czy-zydzi-sa-naszymi-starszymi-bracmi-w-wierze, (Accessed: 11.20.2016).
closed off to two fundamental realities: social isolation and a lack of reference to the person of Jesus Christ. Although anti-Christian texts have not survived and been passed down in Judaism, Jewish teaching on the Talmud has made it clear how Jews should interpret the person of Jesus Christ. 11 Undoubtedly, Jewish interreligious dialogue extends to much wider circles, affects the whole of social relations, and goes beyond doctrinal findings. 12 In recent years, Jewish authors have more willingly reflected on the phenomenon of the Master from Galilee. For example, in Poland, the American Jew Jacob Neusner's book entitled A Rabbi Talks with Jesus has been perhaps the most popular publication. 13 Dialogues based on St. Matthew's Gospel provide contemporary Judaism's interesting attempt at see its teaching, which is based on the Law of Moses and onto which a new spirit was breathed, in a new light. Another attempt at Christian-Jewish dialogue can be found in an interview with Barr Schwortz, a scientist who researches the Shroud of Turin. 14 Contemporary Judaism has at least a few factions whose interpretations of Christianity present extreme positions on the person of Jesus Christ. 15 Researchers generally tend to divide modern Judaism into the following two groups: Orthodox Judaism (which contains many factions), Conservative Judaism (reconstructive), and Reformed Judaism (otherwise known as Zionism, which is further distinguished into a cultural faction and a religion of work). 16 For a Jew, the Tora, the Talmud, and those who teach them are the basis of doctrinal arguments. Thanks to these sources, works such as Mishna, Tosefta shows the process of evolution of Jewish literature in her evaluation of the works of Rabbi Jeshyev. 17 A number of Talmudic interpreters depreciate the positive role of Jesus Christ, and depict him as as a provocateur and apostate of lawful teaching. The only point that Jewish teachers make that is contiguous with the Christian image of Christ is that historically Jesus was a teacher from Nazareth who had the power to heal people. In specific places, the Talmud states that Jesus' death sentence was just and Mary is depicted as a whore, whose child was begotten from her relationship with the Roman soldier Pantera. As we know from St. John's Gospel (9:22; 12:42; 16:2), the followers of Christ's deceptive teaching were quickly expelled from the synagogue. 18 The conviction of Christians in synagogues is found in numerous documents by the Fathers of the Church such as Justin and Origen, who lived in the 2 nd century and the first half of the 3 rd century, and then later by Epiphanius and Jerome. 19 Jewish critics hardly mention Jesus because they consider him and his early activity no different than that of other charismatic figures of the 1 st century. Neta Shtal and Geza Vermes, who refer to the example of Hanina ben Dosa-a first-century Jewish scholar who had the ability to bring down rain, exercise power over satan, distinguish himself by his piety, and lived an exemplary Jewish life-are inclined to approach Jesus in this way.
Baraita and Tosefta write tersely about Jesus and describe him as a "stranger," "the son of Pandira," "the man," and an "Israeli criminal." The aforementioned Babylonian Talmud presents a reductionist view that depicts Jesus as a wise disciple, who betrayed the true teaching and followed the path of witches and idolaters. In all of these works, Jesus occupies a marginal place. These sources acknowledge the historical documents that prove Jesus' existence, yet they reveal how the Jewish people reject the essence of his teaching. The historian Shtal 17 See http://www.jhi.pl/instytut/pracownie-badawcze, (Accessed: 06.10. 2017). 18 The Greek term ἀποσυνάγωγος which can be translated as "excluded, expelled from the synagogue," appears in this passage. This legally took place at the synod in Jamnia sometime between 90-95 A.D., even though St. John says in his narration that it took place while Jesus was still alive. 19 The ha-minimir birkhat formula, which is contained in the twelfth blessing of the eighteenth prayer of the supplication, arose at the same time as the Flavius Josephus' descriptions. The formula is a curse of all non-Jews, or heretics, including Christians. See G. interprets this fact based on the tragic Siege of Jerusalem that occurred in the year 70 A.D. One would think that the Jewish people would remember that Jesus spoke of the fall of the temple and consider whether he might be the Son of God. Yet, even after the tragedy, the Jewish people's perception of Jesus did not change; they still considered him the provincial and insignificant apostle who preached the truth contrary to the official religion. Throughout the Middle Ages, the Jewish perception of Jesus was based on a false and magical account of him that had been created almost from the beginning of Christian dominance in Europe. This description was a response to the Jewish experience of the Crusades, during which the Jewish people were scornfully referred to as the murders of the Messiah. The work Tol ͤ dot ridicules Jesus' holy aspirations, emphasizes his abasement and humiliation, and describes him as a bastard and the son of an impure woman in "nida." 20 Other Jewish writers say that Jesus was condemned by the wise men of Israel for false and deceptive teaching and, after he was killed, his body was abandoned and then thrown into a well.
21
In 1770, the founder of the Jewish Enlightenment movement (the so-called Haskalah) Moses Mendelssohn brought to the forefront the problem of the heated relationship between Judaism and Christianity by initiating an interreligious dispute on the philosophical grounds.
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The 20 th century history of Jewish-Christian polemics spurred the founding of the Zionist movement, which revolutionized Judaism from within. In turn, this led to a discussion of Jewish identity and, subsequently, the topic of Jesus of Nazareth, which was based on British liberal Judaism. With this, certain Jewish writers began to think outside the bounds of the Hebrew Scriptures. 20 The term "nida" is used for a woman in her menstrual period, which was considered impure. Being in this state with a man was punishable by death, and a child conceived when a woman was in this state was considered impure. 21 The first work that was completely dedicated to polemics against Christianity is the Polemic of Nestor the Priest, which appeared at the turn of the 6 th and 7 th centuries.
According to him, Judaism is a rational, whereas Christianity is based on miracles that serve as source of the truth about Jesus' divinity. The "cult" of reason did not permit the Jewish Enlightenment to recognize Jesus as God. Mendelssohn distinguished between two images of Jesus-the image that Christians promoted in their dialogue with Judaism, and the image of Jesus as a historical figure.
Currently, there are many authors who see the New Testament as a spiritual continuation of their Jewish heritage, and they promote Jesus as a great teacher in their comparisons of rabbinical literature. 23 
Islam
Islam is the youngest monotheistic religion that has lasted to today. It spread in close contact with Judaism and Christianity. Interpreters of Muslim doctrine think that Christians have betrayed the one God by believing in three gods. After the persecutions of Christians during the early centuries after Christ's death, Christianity became the prevailing religion. Islam was formed during the 7 th and 8 th centuries. By that time, Christianity had already formed a coherent belief system and a three-century old tradition of interpreting and commenting on inspired texts. Those on the periphery of the modern world, which was dominated by Christianity and into which Islam arose have, over the centuries, supported various heresies and factions that are opposed to the teachings of the Church. Given the strong influence of Christanity, elements of Christian tradition and belief have been modified and are reflected in Islamic belief and interpretation of the person of Jesus Christ. Just like the Jews, Muslims used to assert that they believe in the same God as Christians. However, it is clear that this assertion is too optimistic, especially once one enters into a dialogue with Muslims on the nuances of their beliefs. For, in the Qur'an, Jesus is mentioned as a prohet named Isa, whose mother Mary was a pure virgin. While the holy books of Islam do not mention anything about St. Joseph, the story of the miraculous conception of Jesus-the Annunciationbears a close resemblance to the story related in the Gospels. 24 It is very interesting that images of the mother of Isa are found in many Muslim homes. In the Qur'an, the prophet is given charactieric typological biblical names: the servant of God, prophet, the messenger, the Messiah, the Word of God, the Holy Spirit, the One who brings good news. When mentioning Jesus' filiation, the Qur'an refers to Mary and The Qur'an probably used the description found in the apocryphal text of Jame's Proto-Gospel.
Rev. Andrzej Proniewski does not use the term "Son of God." The Qur'an does say, however, that it has come to pass as the will of God that the Prophet Isa is of superhuman orgin and is without an earthly father. Jesus is the forerunner to Muhammad, the last prophet, who will surpass Jesus in his actions, resurrections, healings, and miracles. 25 In Islamic mysticism, Jesus is presented as an example of ascetisim, piety, prayer, and great care and concern for the poor. There is a great discrepancy in the interpretations of Islamic commentators and their evaluation of Christianity, which is a result of their faulty arguments and dogmatic premises that arise from the dysfunctions they observe in Catholic societies. For example, Islamists believe that the Church hinders the free development of science. According 
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to many Islamic writers, wars and conflicts are caused because Christians do not keep God's law, which, in turn, affects the external and spiritual lives of people and leads to the secularization of society. When he wrote, "Christianity begets saints or violent men,"
28 Seyyed Hoissein Nasr vigorously points out the hypocrisy of Christians who, on the one hand, call for peace, and, on the other hand, bless weapons and justify war. From a Christian point of view, this same author also expresses an interesting opinion regarding the figures of Muhammad and Mary-namely, Islam is convinced that its greatest prophet is illiterate. The reasoning behind this assertion is that, the less one who is to fulfill God's plan is educated, the more likely it is that what God reveals through that person can be trusted as coming from God and not from the individual's own intelligence. In other words, the assumption is that a less literate person is less likely to distort the original meaning of what God intends. In Islam, the divine mission is accomplished through to the soul of the Prophet and, in Christianity, through Mary-her virginity and limitation. Muhammad expresses the truth that God's human messengers must be pure and immaculate.
Although Islam and Christianity have shared a long 1,400-year history, the history of the dialogue between these two religions has been much shorter. Given the common interests of the followers of the world's two largest religions, the World Islamic Congress expressed a desire to enter into dialogue with Christianity in Febrary 1973. In the same year, the Muslim League expressed the same desire. In March and April 1982, representatives from the world of Islam were invited to co-organize a conference with the World Council of Churches in Sri Lanka. Three years later, John Paul II took the next step in this dialogue by visiting the Muslim country Morocco for the first time.
Hinduism
Insofar as Hinduism does not know or understand Christ, it does not have a personal concept of God. As the third largest religion in the world, Hinduism came into contact with Christian teaching in several ways. First, Hinduism encountered the Syromalabar Rite of Catholocism that developed in the Indus valley in the 3 rd century. Then, the Lutheran Bartholomäus and his followers came to India as missionaries in the 17 th century, 29 This encounter between Christianity and Hinduism has strongly affected both religions. With regard to European culture, the encounter initated an interest in the "orient," which has resulted in religious syncretism and dangerous applications of Hinduism worship to Christan worship. Conversely, the encounter between the two religions introduced monotheistic sects into Hinduism. distort the whole message of Christ's missionary activity. 33 It is sufficient to refer to this Hindu propotent of pacifism to understand what he thinks about Christianity: "I like your Christ; I do not like your Christians. Your Christians are so unlike your Christ." 34 Many commentators appreciate Gandhi's contribution to the popularization of Christian thought. The atheist and Italian journalist V. Messori "condemned" Gandhi for inculturating Christian values into Eastern mentality. 35 In principle, Hinduism does not distinguish between what is divine and what is human. Therefore, although a Hindu may largely accept with certainty that Jesus is God, he is not obliged to believe that Jesus is the only embodiment of divnity. Ordinarily, Hindus see Jesus as the one of many masters and teachers; they interpret him almost exclusively according to Hindu principles. The syncretism of Hinduism strives to create a specific universum that presents Jesus as a symbol of enlightened humanity, thereby excluding him from reality completely. Hindus think that, because Jesus was born of the Holy Spirit, his life should be regarded only from a spiritual point of view; therefore, they regard him as a soul that has been perfected. According to Hindu tradition, "history is only a partial knowledge of reality; therefore, this knowlefe is imperfect. Consequently, if the Mystery of Jesus Christ is historical fact, then this limits (or reduces) God to being imperfect."
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In summarizing the Hindu perception of Christianity, it is important to mention the very real and regular forms of oppression that are committed by extremist societies in Islam as well as the Hindu majority against the Christian minority. 37 In many instances, countless acts of 33 In one of his well-known statements, M. Gandhi referred to the relationship between the value of Jesus' teaching and his role as historical figure: "I can say that the historical Jesus never interested me. It would mean nothing to me if someone proved that Jesus never existed or that the Gospel message was historical fiction because the message of the Sermon on the Mount will always be true for me. To read more on the issue of Christian dialogue with other religions in Asia as well as models for dialogue that are promoted, refer to: J. Majewski, "Kościół aggression are not registered by international agencies, and what does reach the mainstream media suggests that these acts are far greater in number than those reported. 38 This reality confirms that Hinduism does not take such a peaceful stance toward other religions as it claims, and that the decisions and statements made by many activists and dissidents cannot be regarded as official Hindu positions. Moreover, when the majority of Hindus look at Christianity, they attempt to incorporate into it an entire spectrum of Hindu beliefs, thereby proving the superiority of Hinduism over a religion that is strongly identified with the "West." Depending on the version of Hindiusm that a person confesses, Jesus Christ is regarded as God (one of many gods, but not the only embodiment of divinity), a spiritual example, a guru, a yogina, and the incarnation of Elisha (as Paramahansa Yogananda interprets Christ in his book Autobiography of a Yogi).
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Buddhism
It is even more difficult for Christians to encounter and eventually dialogue those who ascribe to the philosophical and ethical religion founded by Siddhartha Gautama, otherwise known as Buddhism. K. Kościelniak does not find any common points on key issues between Christianity and Buddhism. For, Buddhism is an atheistic religion that rejects the idea of the existence of a personal God. 40 Buddhism upholds man as capable of self-improvement and self-sufficient. Consequently, man does not need to comply and and cooperate with a supernatural power such as God. In this way, the Buddhist mindset is completely different than a Christian mindset. Buddhism promotes indifference toward the world, which is a form of escapism from suffering through man's exclusion and alienation from reality. One variation of Buddhism known as Mahayana accepts many magical acts that Christianity does not accept. A Buddhist's life goal is to achieve nirvana-an enigmatic state of life wherein one's personality is lost after disintegration and even annhiliation. Followers of Buddha believe that there are many ways to reach the Absolute, while Christians believe that Jesus Christ is the Absolute. In light of these radical differences between the two religions, the statement of one of the greatest popularizers of Eastern philosophy in the West, Daisetsu Teitaro Suzuki, who considered Jesus' sacrifice on the cross an act of sadomasochism and an the impulse of a mentally deranged mind, is particularly significant.
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What should dialogue between Christians and Buddhists who ascribe to an ethical and philosophical worldview and do not believe in a personal God, salvation, faith, or redemptive love look like? Protestant societies have opened a very wide door in order to promote dialogue as a way to bridge the gap between the two very different and distant (not only spatially, but also spiritually) worlds. Between six and thirty percent of American Jews are tied up with this milieu as a result of opening up to protestant-buddhist thought and philosophy. 42 He examined the three realities of Jesus, dogma, and the Church in light of their Buddhist counterparts-namely, Buddha (the founder of Buddhism), dharma (the teaching of the Buddha), and sangha (the union of friends, the followers of Buddha). 45 The blending of Protestantism and Buddhism has undoubtedly overlooked many discrepancies between the two religions and opened up a minefield of misinterpretation. Today as varying declarations of faith and religious practices proliferate, many people are naively substituting Christian prayer and meditation with Buddhist and Hindu meditation techniques. 46 Although these forms of meditation may seem similar, Buddhist and Hindu meditation practices should be regarded as contrary to the teaching of the Church based on Buddhism and Hinduism's differing assumptions.
Is Jesus the key to the phenomenon of religions?
In their book Evidence for the Resurrection, Josh and Sean McDowell write: "We fully realize how politically incorrect it is for us to say that Christianity is the only true religion and that Jesus Christ is the 44 According to him, this superiority of Buddhism is evident in, among others things, the social status of the founders of both religions as well as the number of their followers who determine how quickly the founders' teaching and thought spread. See F. Usarski and R. Shoji, "Buddyjskie spojrzenie na inne religie," 238. only way to God. The truth is, Jesus is the one who made this claim in the first place!" 47 Referring to Ravi Zacharias, the authors of the publication provide a table that shows the essence individual doctrines of the aforementioned religions and, in doing so, refute the idea that all religions are equal. 48, 49 This presentation also casts doubt on the increasingly popular idea that more than one religion can be true: Zacharias' conclusion is obvious: not all religions are true because not all religions point to God. Instead, all religions adhere to a specific way of perceiving God, speaking about him, and thus creating a purpose of life based on him. At its core, every religion excludes others; in fact, four of the top five religions are like this, including atheists and agnostics, who also see the truth in their beliefs.
The phenomenon of Jesus has influenced the doctrine of all great religions. However, when looking at the evolution of the positions of particular religious systems over time, it is necessary to ask the question: "Who do people say that the Son of Man is?" This question is still relevant, both for the followers of Christ as well as those who have some personal, intellectual, or spiritual experience connected with him. Yet, even though Christ has revealed himself as the divine Son of God, there is no shortage of people, even among Christians, who believe that he is no more than a prophet, teacher, or historical figure. Under the influence of relativism and secularism, people easily separate the human and divine natures of God revealed in the person of his Only Begotten Son. Consequently, God as an indefinable reality disappears from the view of a present day society (let alone man-even the most noble and unusual in this vortex) that does not take time for reflection, or Christ remains only briefly at the center of man's attention and then becomes lost to him in the mad rush of modern life. Without a God and a Savior, man's thinking and acting become divided, and so his ways depart from truth. The answers to the burning questions in man's mind and heart can be found only by returning to the source-Jesus Christ-who "is the same yesterday, today, and forever" (Heb 13:8).
DIALOG MIĘDZYRELIGIJNY W JEZUSIE CHRYSTUSIE
Artykuł nt. Dialog międzyreligijny w Jezusie Chrystusie zawiera krytyczną refleksję na temat stopnia zaawansowania w dialogu między religiami takimi jak: chrześcijaństwo, judaizm, islam, hinduizm, buddyzm. Uwzględnienie wspólnego punktu odniesienia do osoby Jezusa Chrystusa ma być kolejnym głosem w sprawie pojednania i sugestią w niwelowaniu różnic, które ciągle utrudniają wspólnotowe doświadczenie wiary.
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